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104. fai arfaat Fa 


But one who follows both Activism and 
Quietism at the same time, transcends death 
by Activism, and obtains immortality by 
Quietism. 


105. a & mata wary . 


There is nothing in the three worlds, 
O Partha, which may be said to be my duty. 
There is nothing unattained, and which is 
to be attained. Yet I persist in action. 


106. aft gå a aay 


If I would not be wakefully employed in 
work, O.Partha, then all people would follow 
my way. 


107. sadeg ZÀ BRI 


These worlds would fall into ruin, if I 
did not perform action. I would then be 
the author of disorganisation, and would kill 
the creatures. 


G. ll 
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108. madaar aa: 

Months, fort-nights, and seasons, Sun, 
Moon, and Stars, and all other beings, sing 
this song of Activity. 

109. amaai sty aqa: 

This, the Path of Rectitude, is eternal. 
I never heard that it had ever failed. 
It is the king’s highway, for the passage of 
ten cars (the Path of the son of Das aratha). 
Do not stray into narrow lanes. 

110. gar ar greta ear 

Slain, thou wilt obtain heaven. Victo- 
rious, thou wilt enjoy the earth. ‘lhereforc 
stand up, O Kaunteya, resolute to fight. 
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CHAPTER V 
Duty for Duty’s Sake 


1. oar àsa aia 

I have just stated the theory of the 
Sankhya. Now hear me about Yoga. With 
that you will be able to evade the bonds of 
action. 

2. Jaana A 

In this, there is no miscarriage, and there 
is no failure. Even a little of this lesson, 
saves from great danger, 

3. WA: AAAA 

Pleasure is the only bond. There is no 
other bond for man. One who can get 
released from the meshes of pleasure, is fit 
to be assimilated to Brahman. 

4. Was WA: 

Man has only one enemy and not a second. 
That is desire for pleasure, There is no 


PDF Compressor Pro 


96 CHAPTER V 


other enemy like pleasure. It is in tempta- 
tion of pleasure, that men do vile and cruel 
acts. 


5. q Ba BAA: 

One whose actions are free from the 
motive of pleasure, is called a Pandita. His 
deeds are burnt by the fire of wisdom. 

6. AAT HA AAA 

In this world, every action acts as a 
bond, unless done, as being Duty. There- 
fore, O Kaunteya, perform action, unat- 
tached, for the sake of Duty. 

7. att aM, 

The super-men perform Duty for the sake 
of Duty. That isthe first Law. They go to 
heaven in glory. Others before them—self- 
made supermen—are already there. 

8. a Raga RA 

The self-denying man of Satwika charac- 
ter, wise and faithful, hates not unplea- 
surable action; nor is attached to pleasura- 
ble. 


PDF Compressor Pro 


DUTY FOR DUTY’S SAKF 97 


9. ay ga aa 

The mind should be fixed on Rectitude, 
without any ulterior motive, so that one 
may say ‘I give because it should be given, 
I offer because it has to be offered.” 

10. a aaa aay a 

Neither for gain, nor for praise, does the 
good man do the right. One who trades in 
Rectitude, is the worst pretender. 


11. a gåtan l 

He does not get the fruit of Rectitude, 
who wants to milk (profits out of) Rectitude. 
And so also he, who under the spell of 
Nihilism, practises Rectitude with a diffi- 
dent and doubtful mind. 

12. faad wenrfed 

Action, proper and un-fanatic, done with- 
‘out attraction or repulsion, and without any 
desire for gain, is Satwika action. 

13. ga agar Fa 


Hedonistic and egoistic action, done at 
considerable risk, is called Rajasa. 
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14. saad a fear 

Action undertaken in a delusion, without 
looking to the consequence, without regard 
to loss and injury, and in disregard of one’s 
capacity is called Tamasa action. 

15. agia asia gaa 

Wealth was made by God for the perfor- 
mance of Duty. Man also, the custodian of 
wealth, has been created for the performance 
of Duty. Thus everything is to be used for 


Duty. To spend wealth, for the sake of 
pleasure, is improper. 


16. geada 

Sense-objects are apt to induce affection 
or aversion. A man should not come under 
their influence. They are obstacles for him. 

17. qna kA 

But the resolute man, who moves about 
in the world, with senses conquered and 


freed from attraction and repulsion, obtains 
satisfaction. 
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18. gare aigar, 

When there is self-satisfaction, all angui- 
shes disappear. When the heart is satisfied, 
reason too attains equilibrium. 

19. ante gT 

The non-harmonised has no judgment, he 
has no conviction. Without reflection there 
can be no peace, and without peace there 
can be no happiness. 

20. fafa NRA 

Triple is the gate of hell, destructive of 
the Self: Hedonism, anger and infatuation. 
Let a man avoid these three. 

21. wat gw: da 

Liberated from these three doors of dark- 
ness, a man can work for what is his good, 
and thereby reach the highest goal. 

22. 4x1 gSa a 


Inasmuch as he is then engaged in the 
good, he gets the good. He frees himself 
from the grip of hedonism, but does not 
forsake Rectitude. 
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23. ag aug fadi 


Thus irrespective of other consequences, 
progress of the soul or the reverse, shows 
the action to be good or bad. 


24. aa aut fe TEN: 

In so far as a man forms the resolution of 
doing the right, in so far does he realise 
his end. There is no doubt about it. 

25. M aq BARI: 

The man who can conquer the lure of the 
good, and has nothing which he cannot 
sacrifice, is really wise and self-denying. 

26. QANRA AZITIRÌ 

I want to know, O Hrsikes’a, the: differ- 
ence that there is between asceticism and 
self-denial. 


‘27. aat sat ar 


The relinquishment of pleasurable actions, 
is by the sages called Asceticism, While 
the relinquishment of the fruits of all 
actions is called self-denial. 
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28. aaa QRAR 


Some have said that all action should be 
relinquished as evil. While others say that 
acts of Duty, Charity and Discipline should 
not be given up. 


29. fay Bo] À aqa 

Hear my decision in this matter of renun- 
ciation, O Tiger of Men! Renunciation is 
of three kinds. 

30. aR egat IFAN, 

So long as he has a body, it is not possible 
for any man to abandon all action absolu- 
tely. He who renounces the truit of all 
actions, is said to be a renouncer. 


31. aa: a Aada 
He is the real ascetic, who neither hates 


nor desires. Free from the pairs of oppo- 
sites, he easily gets freedom from bondage. 


32. qaza: FÅ 


Acts of Duty, such as Charity and Disci- 
pline, should not be abandoned, but should 
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be performed. Duty, Charity and Disci- 
pline are calculated to purify the man. 


33. vara g Harty 

But even these actions should be done, 
without any importunity or attachment. 
This is my considered opinion. 


34. Afrar aaf azar 

Threefold is the faith of man, by Nature. 
Know them to be Satwika, Rajasa, and 
Tamasa. 


35. pperarfeerte a 


The rite that is performed by men, from 
the sense that it has got to be performed, 
and that is performed in the correct proce- 
dure, and without any desire for gain, is 
Satwika rite. 


36. afama J Te 


The rite that is performed in the desire 
for gain and for the purpose of self-glorifica- 
tion is Rajasa rite. 
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37. fafati ayers 

The rite done without any method, with- 
out distribution of food, devoid of Mantra 
and of gifts, empty of faith, is said to be 
Tamasa. 

38. dafeayenia 

Obeisance to God, to the twice- born, to the 
preceptor, and to the philosopher, purity, 
uprightness, continence, and non-injury— 
these are physical disciplines. 

39. ANR MMAR, 

Words unannoying, truthful, pleasant and 
beneficial, and the study of the Scripture, 
are called-the discipline of the speech. 

40. aa: ya: aaa 

Satisfaction of the mind, harmony, Reti- 
cence, self-control, purity of heart—these 
are mental disciplines. 


41. agai RA TAR 

This threefold discipline, practised by the 
aspirant, with devotion, and without desire 
for acquisition is called Satwika. 
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42. aqSRAMATSHy 

The discipline that .is practised with the 
object of gaining applause, respect and 
honour, and for the purpose of ostentation 
‘is said to be Rajasa. It is temporary and 
unsteady. 


43. qanleAaAaT Aq 

The discipline taken up under a delusion, 
for torturing one’s own self or ruining ano- 
ther, is Tamasa. 


44. qafa aq ary 

Gifts given to the right person, in a right 
place, and in the right moment, without any 
hope of return, simply from the conviction 
that ‘gifts are to be given’, are Satwika 
gifts. 


45. ay WATER 
That which is given in the hope of a 


return, or for a gain, and given grudgingly 
is Rajasa gift. 
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46. ANF Aq ZMA 

What is given to an unworthy person, in 
the improper place, and in the inadequate 
moment, disrespectfully and scornfully, is 
Tamasa gift. 


47. Saga gi ad 


Whatever is offered, given, practised, or 
done, without reverence is wrong. ‘That 
does no good, here or hereafter. 


48. at afia: gaara 


Those who give with good grace, and 
receive with good grace both of them go to 
heaven. Those who behave contrarywise, 
go to hell. 


49. aaa waaay 


A man receives back in mind, the good or 
bad turn, that he does with mind. He 
receives back in speech, whatever good or 
bad he does with speech, and receives back 
in body the reactions of his physical actions’ 
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50. faqaey g BAT: 

There can be no abandonment of the ap- 
pointed duty. If one abandons that out of 
delusion, it is Tamasa act. 

51. giaftrag aq aa 

When one relinquishes, on account of the 
difficulty of performance, in fear of the 
physical strain, itis a Tamasa act. There 
is no merit in it. 

52. BA AA Ad FA | 

To do duty for the sake of duty, without 
any desire for pleasure, and without im- 
portunity, is Satwika sacrifice. 

53. qara AVN VATA SNA, 

The man who acts under the influence of 
attraction, or wrath, or fear, or temptation 
is not master of his own self, and has no 

respect for his own self. He comes to grief. 


54. qa Fa A AT 

Even if a man does not succeed, he gets all 
the merit of doing his duty, if he strives to 
the utmost of his capacity. 
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55. fafaa Baa 

Some undertakings succeed and others 
fail. That is due to the Divine Order of 
things. If a man does his part of the work, 
no sin touches him. 

56. a AARAA ÀJ 

His enemies would not live, and he would 
not die. Everyone would obtain his desires, 
and would not fail, if it were given to 
man to command success. 

57. 4 U4 Fags: V7 

If a man is convinced of this before he 
enters into a transaction, neither success 
can elate him, nor failure can deject him. 

58. daar aerated * 

These are the five factors of an action, as 
determined in Sankhya Manual. They are 
necessary for the accomplishment of every 
action. I would relate them to you. 

59. afas a pal 

The situation, the actor, the different 

instruments, and the diverse attempts, as 
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well as the fifth-one, the divine order of 
things. 

60. strane 

Whatever a man undertakes, in body, 
speech, or mind, whether it is right, or the 
reverse, these five factors are always 
present. 

61. aang aÑ aati 

Such being the case, if one takes account 
of the actor only, he does not see property. 
His judgment is not mature. 

62. afas qe faa a 

Good, evil and mixed,—threefold is the 
consequence of action, to the non-relin- 
quisher. The renouncer has only one 
result—the satisfaction of having made the 
attempt. 

63. amar faa wa 

But if a man only intends the good, but 
does not carry it out in practice he does 
not get any merit. Thus say the Moral 
Philosophers, 
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64. a quale arat 


Rectitude does live by thoughts or words. 
This is the doctrine of Brhaspati, as stated 
by Maghavan himself. 


65. agar 3AA 


Readers and writers, and those others 
who are pouring over the Sastras, all of them 
are fools, idly-busy. He only is wise, who 
acts. 


66. 4 ma aaa mfa 


The Gatha does not set him right, how 
often a man mayrecite it. A man acts 
according to his nature. The Bhulinga bird 
does ‘not change its nature, though it 
mimics lofty mottos. 


67. Qa aaa TE 

The cow in a sense belongs to them all— 
to the calf, the cowherd, the owner, or the 
thief. But he really possesses it, who drinks 
the milk. 
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68. 4 adalat afar 

Neither by neglecting the Veda, nor by 
cleverness, nor by artifice, can any one be- 
come really great. May you never entertain 
such thought. 
69. ay fe ast aafo 

The Kshatriya, who shirks danger, and 
does not enter deep into the struggle, is but a 
thief (who enjoys what he has not a right to). 
70. RT WA TE AI aI 

What is Duty for man, is Duty for man. 
(It must be done). This is what Manu has 
said. It does not matter whether one 
succeeds or fails. 
71. amag AACaTSy 

Not importunate, nor egoistic, persever- 
ing and energetic, and unaffected by success 
or failure, such an actor is Satwika. 
72. mi PATET: 

Passionate, desirous of the fruit of action, 


greedy, harmful, impure, moved by joy and 
sorrow, such an actor is Rajasik. 
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73. AAR: WHA: Wee: 

Discordant, vulgar, sluggish, deceitful, 
malicious, indolent, despondent, and dila- 
tory—these will mark out the Tamasa actor. 
74. gai qar anad 

The force that holds together the separate 
units of consciousness, vital functions, and 
the senses, and maintains their unity, is 
Satwika tenacity. 

75. qat g Amata, , 


The perseverance that through different 
transactions, pursues Duty and pleasure, 
and is intent on gain is Rajasa persistence. 
76. 4q SM Va Ws 

The tendency that sticks to sleep, fear, 
grief, despair and vanity is Tamasa persis- 
tence. 

77. asi qafafaarta 

These eight vices are sure indications, 

that the man is bringing ruin on himself— 


grief, fear, indetermination, fatalism, list- 
lessness, indolence, perplexity and passion. 
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78. JaA a maA 

Neither medicine, nor incantation, nor 
oblation, nor bead, can save a man from old 
age and death. 


79. a AR: MAMAA 

Grief does not abate by laments. For 
lamentation can not re-coup the loss. 
80. FF PÅL Wad BIA 

Perform such action as is required in the 
cir cumstances. Grief that destroys activity, 
is one’s enemy. 


81. menangan 


There are a thousand occasions for grief, 
and a hundred occasions for fear, on every 
day of our life. They overpower the fool, 
but not the wise man. 


82. qafa yd fag 


Whatever now is, or may henceforth be, 
will one day come to nothing. If you realise 
this, you would not be inclined to vice, 
(which cannot bring you lasting good). 
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83. arfa faftag gar: 


You have read the Veda, preserved the 
fire, and offered in many Yajnas. You have 
already done all that one desires to do. Why 
should you now be afraid of death? 

84. agana: fad 

It is not that the non-combatant does not 
die. It is not that the combatant does not 
live. O Dhananjay, none can out-live his 
appointed hour. 


85. ayal fe uga 

New things come up. Old things die. 
Desire death in the right time. It is not 
that you would live for ever. 

36. ga aimidal gg: 

For a Ksatriya, death on the battle-field, 
is covetable. If killed, he goes to heaven. 
If he kills, he acquires glory. 

87. aaa & faa efea 

Contentment is inimical to progress, and 
so is commiseration. So too lethargy and fear. 
Without exertion, none can become great. 


PDF Compressor Pro 


114 CHAPTER V 


88. Sarde OF A AAT 


One should persist, and not yield. Exertion 
is prowess. Better to break, than to bend. 
89. qa IXE ars 

He who speaks of fate, and he who speaks 
of chance, both of them are cheats. Depen- 
dence on one’s own exertion, is the right 
attitude. 

90. apasta MAR, 

If you were to come by a fortune, by a 
mere chance—capricious as the rhythm of 
the crow—still you will have to depend on 
your exertions, in order to carry the wealth 
home. 

91. gal da Fal 

If fate would do everything, a man need 
not make any movements at all. Fate 
would then accomplish for him, his washing 
and eating, his sitting and rising. 

92. 4 gu 4 a ARTA 

Those who are bold and powerful, prudent 

and wise-tell me, do they ever wait for fate ? 
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93. ÙR ole 


Non-commencement is followed by only 
one result viz. failure. To commencement, 
both the results (success and failure) are 
possible. 


94. ABM AIRAA. 

The indolent cannot achieve success, nor 
the weak, nor the passionate. Nor those who 
are afraid of the public, or those who choose 
to wait for ever. 


95. AJL A JZÅ gsal 

Jafe is valuable. One should not while it 
away. He should try to advance, by means 
of right conduct., 


96. JA TArAy ASEA, 

Laziness is pleasant at the time, but pain- 
ful in the long run. Diligence is unpleasant 
in the beginning, but pleasant in conse- 
quences. Progress and promotion is the lot 
of the diligent, and not of the idle. 
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97. sara NA gata 


Do not put off till tomorrow, what you can 
do today. Dothat even in the forenoon, 
what is to be done in the afternoon. Do 
whatever good you can, even today. Let 
not death’ forestall you. 


98. agara BF: 

A man is prey to death. He is subject to 
senility. With every night, life » grows 
shorter. 


99. Z4 Fd FAH HAY 

“This has been done, this is to be done, 
and this has been partly accomplished,”’ 
just when a man is musing thus, he is 
carried away by the hands of death. 


100. sada aatfty 


Tired and tired, one should recommence 
action, again and again. Fortune comes to 
him, who takes up, new and new enter- 
prises. 
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101. aq gei aq qe 

What is difficult to overcome, or difficult 
to obtain, or difficult to reach, or difficult to 
do—all that is available to discipline. Disci- 
pline does not fail. 


102. rat ahaa gda 

Whom anger, joy, vanity, shame, per- 
plexity, or sensitiveness cannot deflect from 
his purpose, that man is really wise. 


103. ga: BAGS ARAN 

The harmonious abandons the fruit of 
action, and obtains permanent peace. The 
inharmonious, impelled by hedonism, looks 
for fruit and is entangled. 


104. Tee TH 

But the man who is free from attachment 
and insistence, who acts from Reason, and 
does duty for the sake of duty, his action 
does not infect. 
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105. æg: ofafraa 


Just as a reflection does not leave any 
permanent mark on the mirror, so the 
consequence of any action does not leave 
any mark on the wise man. 


106. agag: qar: gza 

God created man, along with Duty, and 
said to him “You will flourish by this. This 
will achieve you success,” 
107. gar, maaa 

By the performance of Duty, you would 
entertain the angels, and they would enter- 
tain you in return. Thus by mutval help, 
you would attain the highest end. 


108. aum am. R at ear 

. Strengthened by your sacrifice, the angels 
will confer benefit on you. One who enjoys 
those advantages (rights) without thinking 
of his duty, is no better than a thief. 
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109. aaea: aca: 


Those who enjoy only what is left to them 
after discharging their duty, are absolved 
from all sin. But they who cook for them- 
selves alone, (without any thought for 
others)—their enjoyment is nothing but 
sin. 


110. gaga aa Fa 
Take, pleasure and pain, gain and loss, 


victory and defeat, to be equivalent. Then 
join the fight. You will then incur no sin. 
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CHAPTER VI 
The Greatest Good of the Greatest Number. 


l. fe au fanana 


What is action, and what is not, is a dif- 
ficult problem, even for the wise. I would 
therefore explain to you action, so that you 
may know and be saved. 


2. AN ale aren 


It is necessary to know what action is, 
and what mis-action is, as well as to know 
what is inaction. Intricate is the nature of 
action. 

3. A R AA AFAN ar 

What ought to be done, and what ought 
not, is difficult to ascertain. Subtle are the 
ways of Rectitude, diverse and numerous. 

4. aà ara giaa 

Some praise quietude, and others exer- 

tion. Some again appreciate neither of 


them, while others appreciate both. 
120 
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5. AIÀ uataha 

Some praise duty and others praise re- 
nunciation. Some praise charity and others 
praise acquisition. 

6. agi qaa: gÀ 

Others proceed to discourse on religious 
topics, about the various doctrines of men. 
But unable to ascertain the real truth, they 
are lost in a wild-goose-chase. 


7. AAL A À AA 
Very many people say that Duty is to be 
learnt from the Veda. I do not contest 


this, but I say that every thing could not 
he prescribed. 
8. agat adi gÀ: 

According to some, Rectitude consists in 
following the conduct of the saint. But 
saint is he, whose conduct is saintly. Thus 
this is a definition in circle, and is there- 
fore inconclusive. ‘The conduct of the 
saint ’, does not explain. 


PDF Compressor Pro 


122 CHAPTER VI 


9. a qa: oftqra 


Rectitude cannot be learnt, by mere read- 
ing of books. Different is the duty in 
normal, and different in abnormal circum- 
stances. 

10. qzi à ARRS 

When your Reason escapes the tangle of 
delusion, then you will be independent of 
learning from others—you will yourself 
know. 


gfaraafacar 4 


When your Reason, freed from the confu- 
sion of different theories, shall apply itself 
firmly to the solution, then you will know 
the secret of Karma-Yoga. 


12. queq faay aa 


Various are the principles laid down by 
the sages, according to their own view-point. 
But self-control forms the basis of them all. 
13. gafa a faafa a 

That which discriminates, between the 
proper and the improper, between - the right 
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and the wrong, between the beneficial and 
the injurious, and between bondage and 
liberation, that is the Satwika Reason. 
14. qq aH aaa a 

That which cannot properly distinguish 
between Rectitude and Turpitude, and as 
to what ought to be done, and what ought 
not, is Rajasika Reason. 


15. aå qufdfa a 


While that, which being enveloped, in 
darkness, sees contrary-wise, and takes the 
wrong to be the right, is Tamasa Reason. 
16. gay aed aaa 

When one withdraws within himself, 
just as the tortoise does his limbs, then his 
inner Light, forthwith shines within. 


17. gan RBT gatat 

Conscience is the fundament of man; 
Conscience is his highest possession; Consci- 
ence is his * summum bonum ’; Conscience 
is heaven itself. 
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18. ya sabe, fates 

Moral Reason is a sure light placed in 
men. All the angels are of one accord and 
one mind, in pointing to Duty asthe only God. 
19. Qaa gad A 

Į seek to please Vaiśwa-nara, (Conscience, 
the universal, which is present in all men ). 
He is the sole monarch of the whole world. 
Born in us, yet he holds sway over all. Con- 
science rivals the sun (in illumining the 
truth ). 

20. ARA FON AEL AA F 

There is both a‘ white day ’ and a‘ dark 
day ’ (Right and Wrong). They cover the 
whole of the known universe. But Consci- 
ence, the'glorious king, like fire, can work 
its way through darkness. 

21. aay Fatal ea: 

If you are in peace with the etlulgent 
Divine controller—who sits in your heart, 
you have no need of going to the Ganga or 
to the Kurukshetra. 
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22. adayq aana 

When a man comes to know this Deity— 
his own Self—the Lord of the whole world, 
he does not go astray. 
23. Qalagt, AXI ara 


When a man ( becomes Prajna-Caksu ) 
has learnt to see with the Eye of Conscience, 
he realises the folly of hedonism. He gives 
up hedonism but sticks to Rectitude, 

24. WA: AAI 


I have got only one Ruler, and nota 
second. I refer to Him, who sits inthe 
heart. By living in His tutorial presence, 
Sakra attained immortality amongst all. 

25. a34 J IFT TA 

Every one however appreciates his own 
Conscience. Every one considers himself 
to be wiser than others. 

26. gat gay ater 


Everybody entertains a different ideal. 
Every one is satisfied with his own Con- 
science, 


G. 12 
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27. AÀ J ATAA 

But in course of time, the Conscience of 
the same man changes and there isa conflict. 
28. aqar aad maA 

In the young age, a man is fond of some 
ideal, in the middle age of another, and in 
the old age of still another. 
29. waftara gal 

Even in the same man, now one, and 
now another, idea arises. He then finds 
that he did not know his mind, and turns 
to another object. 
30. afta aata warta 

Only for the man who knows, and sees 
the same Self in all the beings, there is no 
despondency and there is no delusion. He 
has realised the unity of the universe. 
31. yar Afi asa 

Which, one does not wish that others 
should do to him, he also should not do that 
to others. His own self tells that it is 
undesirable. 
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32. stféat quart aa: | 

Equality is the great principle, and equa- 
lity is the great discipline. Justice ( Non- 
injury) is the great truth, and injustice is 
the sine qua non of vice. 


33. at ffen: adyarfa 

Do not injure anybody. ‘Take up the at- 
titude of equality. Justice is the great 
principle which is the source of Rectitude. 


34. a AAN TRAIT 


One should not claim any special privi- 
leges or make any exception for himself, 
thinking“ Oh, it is me.” That is allied 
to dishonesty. 

35. agai AT ARTA, 
In the presence of a great danger, or 


when excess of power has turned his head, 
a man’s reason becomes perverted. 


36. ae earthy Panty 


“ This is my home. my own land, these 
are my friends and this is my own country,” 
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such thoughts vitiate the judgment of the 
confused man. 


37. Rgn% aan 


These insincere men then begin to mis- 
interprete the Scripture. They catch hold of 
the discrepancies in the subsidiary rules, 
and raise a false issue. 

38. aq faa gagag 

Crookedness is the path of ruin, and 
straightness is the path of virtue. This 
alone requires to be known. All other 
knowledge is useless. 

39. wales a va Ba: 

‘* Mine ” is the gate-way to ruin; and 
“Not-mine” is the door to safety. Thus 
safety and ruin depend on one’s own self. 


40. a giam Wa 

One should not misappropriate another's 
wealth. This is the ancient law. But 
some strong people think that this rule was 
devised by the weak (for their benefit). 
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41. ger fafa daar 


But when the cycle of weakness reaches 
them, they come to appreciate the wisdom 
of the rule. And no one, for ever, can con- 
tinue to be strong or happy. 

42. wad fagi aa: 

- The thief is glad of king-less-ness, which 
gives him the opportunity to rob another's 
property. But when others rob him, he 
wants a king. 

43. agı ast esead 

Then he begins to praise them who are 
satisfied with their own lot. So you should 
not lean to crookedness. 

44. agami aa: 

Charity has always been praised by the 
altruists. But the misers think that the 
miserable people prevailed upon to intro- 
duce this custom. 


45. gar fafa aaa 


But when the turn of poverty comes to 
them, they also begin to like the rule. And 
none for ever, can be happy or strong. 
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46. ad nad sa: 

Everybody, when he is in difficulty, ap- 
preciates the worth of Rectitude. But safe 
out of difficulty, he turns his back on the 
other world. 

47. Aq fea aa 


One does not always win, and one does 
not always lose. (There ought to be 
mutual co-operation, and reciprocity, which 
are. expressions of equality of status ) one 
must be prepared to invite others, and ac- 
cept their invitation. 


48. ATIII NARAH, 


One should proceed with straightness, 
and should not swerve in pursuit of pleasure. 
He should not make any exceptions. Excep- 
tion and attachment are allied. 

49. a R gata aa 

One is apt to make little of the injuries 
that he inflicts on others. Only straightness 
can cure him of this, So one should adopt 
straightness ( equity ). 
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50. saa 9 aad 


There are sages who hunt the Scripture, 
in the hope that Truth would be there— 
would be there. 


51. gatai, AARIA 


Others again bid farewell to the Veda and 
the Araņyakas, and make search elsewhere. 
Their condition is similar to people taking 
off the birks of the plantain tree, in order 
to find out its pith. 


52. ama ear I aà: 

There is no virtue greater than consis- 
tency, and no vice worse than inconsistency. 
Rectitude is based on consistency. Incon- 
sistency means the loss of Rectitude. 


53. RARA fè 


The Scripture teaches the twice-born to 
act from a principle. Whatever else he 
may or may not do, the man of aisy is 
the real Brahmin. 
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54. amaaa BAY 
One who behaves to others, as he does 


with himself, pure, void of conceit and 
vanity, he is free. 


55. ht HEA aped 
The talk of doing good to others, is all 
bosh. No one benefits another, no one gives 


to another, for their sake. All that a man 
does, he does for his own sake. 


56. aaa: faa: 

Nothing is dearer to one than his own 
self. Every one is fond of his self, every 
one is pleased with his self. 


57. ggas qvi 

If you happen to give any offence, even so 
little, to your wife or children, you will 
find, who is whose, and how and why. 
58. a aà mA RAA, 

No one is friend of anybody else. No body 


else is his friend. A man is born alone and 
dies alone. 
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59. agag a a aa 
I am alone. Nobody is mine, and I am 


nobody’s. I do not know anybody whose 
I am, nor him who is mine. 


60. a gaat a arag) 

Not even a Pukkasa, not even a Chāndala, 
likes the anihilation of his own self. Every 
one is enamoured of his own self. What a 
clever show ! 


61. ax] à mian: 


Contentment is heavenly. Contentment 
is the greatest happiness. There is nothing 
superior to one’s own contentment. Itis an 
end in itself—not subservient to any other 
end. 


62. Aka JEANA 

One who proceeds to help others, before 
helping himself, stands the chance of a 
violent relapse, and thereby of making him- 
self the laughing stock of others. 
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63. ga a: Resa 

One who forsakes his own task, and busies 
himself in advancing the cause of another, 
is false to his own self, in the delusion that 
he is serving a friend. 


64. aajma qaey 

The sole aim of life is to uphold Rectitude 
by all means. There is no question of doing 
good. to others, nor of doing good to one’s 
own Self. 


65. sary aA fa: 

One’s own duty, even though it is not so 
exalted, is preferable to another’s duty how- 
ever elegant. Better to die in the discharge 
of one’s own duty. The duty of one, is full 
of risk for another. 

66. vq 43A AA 

When the Social Conscience does not con- 

flict with the Individual Conscience, and 


the Individual Conscience does not conflict 
with the Social, then alone the man has 
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arrived at the right point of view. This is 
the Aryan Path. (Rectitude lies at the 
point of intersection of the two Selves.) 


67. @yAeqAA 


The Karma Yogin adopts the point of 
view of Equality of all, and sees himself in 
all, and all in himself. 


68. ug ua ag a 

One should do Duty by himself. There 
can be no partnership in the moral ffe. 
One who sees this, and then proceeds to act 
in the loneliness of his own self, he neither 
loses, nor is lost. 
69. aq Ra ad FA 

Injury is to be avoided (not out of utili- 
tarianism, but) because it debases the menta- 
lity. And mentality debased, degrades the 
man. 
70. aTAFaTAA 

Just as you find a “ Self,’ in your own 
“ Self,’ why do you not similarly find a 
“ Self,” in another’s self ? 
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71. gray. aaf Fara 


One who sees in others, the same self, as 
he sees in himself, and bears this in mind 
overcomes death. 

72. agm AJEN 

He who takes up the Karma Yoga, is self- 
purified and self-ruled, and has subdued the 
senses; one whose self is the self of all 
beings, is not affected by the deeds that he 
maş do. 

73. aé aÀ and a afa 

In you, there is “I”; in me, there is “I”; 
in others as well, there is the same “I”’. 
The real hero is he, who has learnt to over- 
look the particular adjunct of this “ I ”. 

74. a a aga (Cf. 14-52). 

I know not either the warp or the woof; 
I know not the web, that they, who enter 
into the battle of life, weave. Whose son I 
shall call myself? (I do not find anybody 
to call my own.) Even my father appears to 
me to be another and a stranger. 
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75. @ ZA WGA (Cf. 14-53) 

He knows the woof and he knows the warp 
(the Law of Life) and he can explain the 
Principle of Rectitude, he knows and up- 
holds the law of Immortality, who proceeds 
looking on himself as another (i. e. without 
selfishness). 


76. aAA 4a 

He who, by analogy with himself, sensi 
ders the pleasure and pain of everybody to 
be equal, he is the perfect Karma Yogin. 


77. araraca 


To a Catholic sage, a learned Brahmin, or 
a cow, an elephant, a dog, or an out-caste, 
all appear to be equal. 


78. qaa at faa: aa 

Even here, on earth, they conquer the 
universe, who can realise the ideal of equa- 
lity. Brahman is perfectly homogeneous. 
The equalists thus dwell in Brahman. 
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79. gefaargarda: 


The man who looks impartially, upon 
friends, equals, foes, strangers, neutrals, 
foreigners and relatives, as well upon the 
pious, as upon the impious, he excelleth. 

80. MARAA a À A 

Whether in refusal or in gift, in pleasure 
or in pain, in likes and dislikes, a man 
should take his own self, as the standard of 
Judgment. 

81. aq ag gota aa aa 

Whatever he desires, he likes to share 
with all. This is real Satwika conduct, as 
I tell you. 

82. adat a: ggf 

One who is friendly to everybody, and 
desires the good of all in thought, word and 
deed, he really knows what Rectitude is. 
83. qada samaa 

Establishment of the Unity of Mankind is 
the criterion of good and bad deeds. This 
seems to be the Divine Law. 
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84. adag gait 

May every one conquer difficulties, may 
every one flourish. Let day and night be 
delightful to all, and also every corner of 
the earth. 


85. ay al arargfadi 

May heaven and earth pour honey to all. 
May they be honey-showering, honey-milk- 
ing, and honey-dropping. May they 
bestow on us, duty, wealth, divinity, great. 
glory, food and strength. 


86. sud safaat 


Sages who work for the welfare of all 
beings, obtain peace in Brahman—those 
who overcome sin, rise above duality and 
control their self. 


87. a fe aafta: afaa 

But there is no rule which works out good 
to one and all. One profits by it, and 
anotner suffers. 
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88. Aqaeg: a vale 

Its principle (that which makes it what it 
is) comes in conflict with others. That the 
laws do not affect all in the same way, is 
very patent. 

89. farifay aga: 

In case of there being a conflict, one 
should weigh their value, and select that 
law which does not collide with another. 
90. wa ar aaa aa: 

“Lhe good that conflicts with another good, 
is no good. That which does not collide 
with another is really good. 


91. qessqaqarey 

In deciding among the different goods, 
take into consideration their largeness or 
smallness, and adopt that which is greater. 
92. Aad ToT fear 

When there is a choice a man should not 
benefit an individual only, if he can benefit 
a class. But if the worth of the individual 
is greater than that of all the rest, let him 
neglect the class. 
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93. wag TH ATE 

Forsake one, for the sake of the family. 
Forsake the family, for the sake of the 
village. Forsake the village, for the sake 
of the country. But for the sake of Recti- 
tude, forsake the whole world. 
94. eda gamas 

For curing them of their communalism, 
Sukra (Spitama) laid down this rule to the 
an-iconists—Sukra, the Kavya, who knew all 
sciences, knew all circumstances, and was 
the dread of all enemies. 
95. Gh Rar are qu 

It by the death of an individual, the 
community may be saved, orif by the ruin of 
a family, the nation may be saved, then such 
slaughter does make any sin. 
96. Ram aa fè 

One who saves Rectitude from the hands 
of its murderer, does the right thing. He 
does not lose virtue thereby—crime (of im- 
piety) counter-acts the crime (of slaughter). 
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97. ÀN ed Ufa 

He simply kills one who has already for- 
feited his life by hisown deeds. ‘The man 
who kills one :who has reached the stage (of 
the outlaw), incurs no sin. 

98. afgar angel Tå: 

Non-violence is full Rectitude, but violence 
in the right cause is also right, I tell you 
truly, this is the principle that we take to 
be the Law of Life. 

"Y9, fiT danza aA 

One who kills fathers and sires, brothers 
and preceptors, relatives and friends, when 
they persist in crime, does the right thing. 
100. aa: aatfa goafà 

It is the motive, that determines whether 
an action is right or wrong. If the mind is 
rightly motived, it is beyond the reach of 
virtue and vice. 

101. ga sare: 


The tiger kills a large game for his own 
sake. Many other animals partake of the 
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remnants left by him. Does the tiger get 
the merit of charity ? 


102. qa aika Arar 


One who does not act from egoistic motive, 
does not incur the sin of murder, even if he 
kills the whole world. He is not committed. 


103. SRo aT Haq AAT 


Either God is supreme, or man is. Either 
there is law, or this is a world of chances. 
104. Saal Aam fe 

If a man does the right or the wrong, 
being appointed by God, then the liability 
for the action is with God. 

105. amfù gaa: Fat 

If on :the other hand, man is supreme in 
doing the right or the wrong then (who will 
sit in judgment over him? ) who is his lord? 
So he need not bother. 

106. 4 qafta a aq aa 

There is nothing which is absolutely true 
and nothing which is absolutely false. It 
all depends on how one looks at. 
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107. asai 


Laws exist for the protection of the 
Society. Non-violence (to the oppressors) is 
only another name for violence to the pious. 
Which is better—violence to the pious, or 
to the impious ? 

108. anai aaqartat 

Nothing should prevail with the man dis- 
charging his Duty—the equitable, faithful, 
self-controlled and wise man who does duty 
for the sake of duty. 


109. a feafta aad 


He who does duty, for the sake of duty, 
without any thought of gain, the sins of 
injury, mistake or violence, does not touch 
him. 

110. amata ga: qi 

The man of renunciation can no more 
incur any sin—this is what the Veda says. 
He has got the right understanding, has 
taken the right path, and unites with 
Brahman. 
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111. faf aAa 


Just as fried grains do not germinate again, 
so the soul burnt by the fire of spiritual 
knowledge, does no longer suffer pain. 


112. aUa IZAR ANAR 

When butter has been churned out of 
milk, it does not mix with water again. 
Similarly the spiritual man does not get 
mixed up with the world—he does not 
identify himself with it. 
113. aq mean ad FH 

This is the point of view, that the aspirants 
of yore took, in doing their duty. Therefore 


do you‘also perform your duty, as did our 
fathers, and fore-fathers before them. 
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L qh aire wat aye: 

The Karma Yoga based on equality, that 
you have spoken about, O Madhusudana; 
my mind being restless, I cannot understand 
the real position about it. 

2. agaa af gà 

One who does not know both sides of the 
question, is likely to be troubled with 
doubts, when the way divides. 

3. wal ela, Faas 

Rectitude and its reason is difficult to 
understand. One should supplement know- 
ledge, by looking to the conduct of the 
saints. Then alone, he can hope to be right. 

4. a fa aed vai 

Rules should not supercede Reason, on the 
other hand Reason may over-ride Rules. 
The man of Reason does not follow a rule, 
simply because it is the rule. 
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5. aata MEERE 

On account of intolerance, obsession, or 
ignorance, even many learned men fail to 
take a comprehensive view of the Scripture. 


6. aam afafe akea 


Subtle are the ways of Rectitude,—-various 
and diverse; truth sometimes becomes 
false-hood, and false-hood amounts to truth. 

7. @ ga sÀ ay aaa 

The same action may be right for one, 
and it may be wrong for another. That 
depends on the actor, the action, the time 
and the place. 

8. agaa a a Aag 

It has many guises, and on account of 
subtlety, it is difficult to know. Only by 
comparing usages, and analysing them, one 
may be able to find out. 

9. gafa aaa fè 
Sometimes the claim of truth is greater 


thar that of charity, and sometimes the 
claim of charity is greater than of truth. 
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10. gaña ngama 


Similarly, O Great Archer, sometimes 
justice prevails over kind words, and some- 
times kind words over justice. 


Li. apqal aq aaa 


Sometimes ir-rectitude puts on the ap- 
pearance of rectitude, and sometimes recti- 
tude looks like ir-rectitude. This has got to 
be, discriminated. 


12. Rae aad Aly 

Truthfulness is a great virtue; there is 
nothing greater than truthfulness. It is 
however difficult to understand what is 
truth actually. 


13. qrant frat aà 

All transactions depend on words- -they 
are stated by words and understood from 
words. He who can steal words can sleal 
everything. 
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14. yaq ARTTA, 

Yet it is better not to speak the truth, 
andit is better to tell a lie, where truth 
amounts to false-hood and false-hood 
amounts to truth. 

15. à amàa Réa 

Those who take recourse to causistry, in 
order to deny justice in reality, with them 
it is better to tell a lie. That would be 
truth in effect. 

16. qaq ara wate 

Moral Philosophers do not hold it to be 
wrong, if a man escapes from the company 
of desperados, by making a false promise. 
17. qama faat 

A witness undertakes to state the facts. 
Therefore by mere silence also, (by with- 
holding the truth) he becomes a liar. 

18. aq aga Aa arg 

Similarly when a man speaks for the 

advancement of Rectitude, he commits no 


wrong, even though he deviates—that is 
Daiva speech. 


PDF Compressor Pro 


150 CHAPTER VII 


19. zag 4EAN 

An ignorant man is sometimes seen to 
practise adharma, in the belief that he is 
doing dharma. On the other hand a learned 
man may appear as doing irrectidue, though 
in fact, he is doing only what is right. 


20. area AÀ I: 

Fool that he is, he does that, in which 
the principle of truth is wanting. Only 
wnen he learns to discriminate between 
truth and falsehood, he can do the right. 


21. gaq qai ary 

Truthfulness is the right thing. But it is 
dificult to know, what the truth is. I hold 
that truth consists in doing good to the 
world. 


22. aag aq Faria 

Some one gives to the un-worthy. Some 
one withholds from the worthy. Ignorance 
of the fitness of the recipient, makes charity 
also difficult to practise. 
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23. misg: fe ad ct 

Wealth given to villains, ultimately 
operates to bring trouble on the donor as 
well. One should not give anything to them, 
so far as he can help. 


24. Han: mf Bara 

Men, equitable at heart, doing seemingly 
cruel acts, go to heaven. While unjust men, 
doing outwardly gentle acts, go to perdi- 
tion. 


25. ay Ag Haat TÀ: 

Does virtue consist in non-violence at all 
cost ? Then what is vice ? Murderers would 
not be punished, and disorganisation of 
society would follow. 


26. affgar amer aå: 

Non-violence is the perfection of Rectitude 
but benevolent violence is also right. I tell 
you truly, this is the principle that the 
truthful adopt. 
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27. HUA SR SU 


This is the direction of the Atharva- 
Angirasa Veda—the best of the Veda. One 
desirous of welfare, should carry it out; 
without any hesitation. 


28. BROT qanad 

One should try to ascertain the rationale 
of right conduct; he should not merely 
follow the custom. By following the custom 
blindly, he fails to grasp the spirit. 


29. a fe fga darn 

If you were to stick to such philan- 
thropy, as brings on impotency, you will 
fail to acquire the merit of good govern- 
ment. 


30. aga a aar 

I have studied the Scripture thoroughly 
and have reflected over it. What the deci- 
sion of the Veda is, I am well aware. 
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31. aq ISRAI 

Engaged in the career of a warrior, you 
know only the letter of the Veda. You are 
not competent to make the right interpreta- 
tion of the intention of the Veda. 
32. a: pA A ATN 

All that is just, is the precept of the 
Sastra, and whatever is unjust, is contrary 
to the Sastra. This is my view of the matter. 
33. Qa aga qa 

Man, Scripture and Duty, are what they 
are, only so long as they take their stand on 
justice; the unjust man serves nobody— 
neither himself nor others. 
34. ag salir warts 

One who sees, others in himself, and him- 
self in others, does not deviate from Recti- 
tude. 
35. want atft Aafia å 

Thus the course of action approved by 
even a single Veda-knower is preferable to 
that practised by a thousand fools. 
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36. A aa ÀF 


Just as a man, destitute of eye-sight, 
comes across difficulties at every step on 
the way, so does a man destitute of know- 
ledge. Thus the learned man is superior to 
the ignorant. 


37. gaat mia: ast: 

Amongst creatures, animals are the best, 
and amongst animals, those that have brains. 
Amongst brainy animals, man is the best, 
and amongst men, a Brahmin. 


38. mag g faia 

Amongst the Brahmins, those who are 
learned are the best, and amongst the learn- 
cd those who are wise. Amongst the wise, 
the active are the best, and amongst the 
active, those whose action is Godward. 


39. uà gå TAS 
Proceeding thus, a man rejects the smaller 
merit and acquires the greater one, 
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40. wedge wera 

The standard of Moral Judgment is in 
you always. There is nothing occult about it. 
It is the same standard which teaches you 
to select the better of the alternatives i 
your every-day life— 
41. eq we aa ef 

Satwa, Rajas, and Tamas are the three 
qualities, that keep the Eternal Soul fasten- 
ed to the body. 


42. aa aa fanaa 
Of them, Satwa is free from grossness and 


is therefore, luminous and harmonious. It 
brings a man knowledge and bliss. 


43. im umaa fate 


Rajas is made up of desires. Itis full of 
impulse and zealotry. It impells men to 
action. 


44. qneamas Tats 

Tamas is born of ignorance. Jt operates 
to delude everybody. Error, indolence and 
sloth result from it, 
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45. a aqa ofeat ar 

There is not, either on earth, or among 
the angels in heaven, any entity which is 
free from these three Gunas. 


46. àq ail a wget 

There is not anybody, who at times is not 
self-denying, or contented, or happy or 
healthy. There is none who is not active, 
or inactive, or delinquent by turns. 


47. amnat uta: oe 

The unborn one, which is striped in three 
colours, black, red and white, brings all 
creatures into existence. One Entity lies 
by it, and is affected by it. The other 
Entity is beyond its influence. 
48. q à saris wants 

Teach about Thy highest, lowest and mid- 
most nature, O Viswakarman, teach Thy 
friends, O Swadhavan (Khuda-vand), O Lord. 
Exalted, Thyself come to our worship. 
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49. ea aa amaf 


Satwa is calculated to bring happiness, 
and Rajas to bring activity. Tamas operates 
to shroud the intellect, and to cause blunder. 


50. aaa anga 


Some times Satwa gets the better of Rajas 
and Tamas; sometimes Rajas overcomes 
Tamas and Satwa, while at other times 
Tamas overpowers both Satwa and Rajas. 


51. faqrad AAT aa 


When Tamas is brought under control, 
Rajas flourishes. And if Rajas is brought 
under control, Satwa flourishes. 


52. alany ÍRT. 


When the wisdom-light streams forth, 
from all the gates of the body, then it is an 
indication that Satwa is increasing. 


53. aa: ygu: 

When Rajas increases, greed, attempt, 
exertion, restlessness and desire, come into 
play. 

G. 13 
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54. aapa agfa 
Darkness, stagnation, blunder, and delu- 


sion,—these accompany the increase of 
Tamas. 


55. BAT: GRATE: 
The result of Satwika action is harmony ; 


that of Rajasa action is grief; and that of 
Tamasa action is ignorance. 


56. gaa AHA Ti 

Knowledge grows out of Satwa, and temp- 
tation out of Rajas. Blunder, delusion and 
ignorance are the products of ‘Tamas. 
57. FR gia TIA 

The Satwika people rise upwards, -and the 
vile Tamasa people go downwards. ‘The 
Rajasa people remain stationary. 


58. a1 gaat atasftar 


There are two classes of men in this 
world,—the Daiva and the Danava. Hear 
me at greater length about this Daiva people, 
as well as about the Danava. 
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59. BAA RAYS: 

Fearlessness, purity, knowledge, love for 
Yoga, charity, self-control, duty, study of 
the Scripture, discipline, and straightness; 


60. KAT RIAR: 

Equity, truthfulness, calmness, self-denial, 
peacefulness, magnanimity, kindness, un- 
covetedness, mildness, modesty, steadiness; 


61. aa: a gR: MAA 
Vigour, forgiveness, fortitude, purity, 


friendliness, humility—these are the virtues 
of the Daiva man. 


62. gar aay aftaraas 


Boast, arrogance, conceit, anger, harsh- 
ness, and ignorance are the vices of the 
Danava man. 


63. ad} ang faa 


The Daiva qualities bring about liberation 
and the Danava qualities cause bondage. 
You are born with Daiva virtues, and you 
need not grieve. | 
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64. ganna faata 

‘The wise have said that Rectitude consists 
in Choosing the better alternative. Always 
choose the better, without yielding to the 
lower. 


65. yaara gatai 

Rectitude is meant for the progress of the 
Society. That which makes for. progress is 
right. 
66. seq aa Raa 

Acquire the unacquired. Save what has 
been acquired. Increase what is saved, 
And thus increased, give it to the right 
person. 
67. saaa sqai atia 

From joy to greater joy, from glory to 
greater glory, and from happiness to greater 
happiness, rises the rich good man, faithful 
and continent. 
68. aftena ga nfa 

From want to greater want, from trouble 
to greater trouble, and from indignity to 
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greater indignity, goes down the despicable 
poor man. 


09. aan: Aye: 

The poor weak man is doomed. Oppressed 
and insulted, he drags on a wretched 
existence. 

70. seq fa farara 

Wise men prefer extremes (either the 
best or the worst)--great victory or great 
defeat. It is only the mediocres, that are 
satisfied with a compromise. 

71. agua Zafer 

It does not take much water to fill up a 
creek. “The paw of a mouse is easy to fill. 
The unmanly man is satisfied with what 
little he can get. 

72. aay gT 

What do his other qualities avail him, if a 
man has got no strength? All other qualities 
depend for their value, on the existence of 
prowess, 
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73. a Ra a ga 

Neither by learning, nor by gift, nor by 
quietude, nor by sacrifice, nor by retreat, 
you can keep the empire in order. 
74. gard Rezeda 

It is better that you should flare up, even 
if it be for a moment, like the Hame of the 
‘Tinduka fuel. It is no good, smouldering 
for an age, surrounded by smoke, like the 
fire of the chaff. 


75. gala afta: as: 

The Ksatriya is born tor fight—whether 
there be victory or defeat. Killing or killed, 
he reaches the proximity of Indra. 

76. ed qa Taz eA 

Dense darkness (a chaos) would be the 
result, and nothing would be settled, if Law 
would not be there, to discriminate between 
the right and the wrong. 

77. UAA 

It is only the fear of the King’s law, that 

keeps many a man away from vice. Every 
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one is afraid of the punishment. Rare is the 
man who is good by nature (in whom the 
love of justice, is not fear of injustice.) 

78. aug: anita oom: aal: 

Law rules the people, and protects them. 
It is wide awake to keep them safe, when 
they are sleeping. ‘The State is a moral 
institution. 


79. afta an ada 


One should be paid back in the same coin. 
Straight conduct should be met by straight 
conduct, and artifice by artifice—-that is the 
rule for success. 

80. IEIÈ aarti: - 

. Keen-eyed like the vulture, silent like the 
heron, tenacious like the dog, bold like the 
lion, careful like the crow, and nimble like 
the serpent—this is the type of man that 
succeeds. 

Sl. Sqr, gaS, 

These are only methods of dealing with 
the wily. ‘They would be deceit if practised 
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on the honest man. (They are to be adopt- 
ed as policy, and not as principle). The 
man who tries to control the horse, without 
the use of reins, does not succeed. 


82. aae, aqt fA 

One who plucks the fruits before they are 
ripe, does not get the pulp, and only kills 
the seed. 
83. q fe azada 

Prowess ( alone ) does not succeed, with- 
out the right process. By tearing the udder 
of the cow, one does not get any milk. 
84. qag TA 

So long as the road is broad, one may 
proceed by car, but when the road narrows 
down, he has to walk on foot—if he means 
to proceed at all. 
85. ala A UFAA 

One cannot traverse ground on a boat, 
and one cannot move on water in a car. 
86. ed agagita 

The sky looks like a vault, and the glow- 
worm looks like fire. Yet there is no vault 
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in the sky, and there is no fire in the glow- 
worm. 
87. en maaa fa 

So one should not believe in the apparent, 
but should scrutinise. When facts are 
believed after scrutiny, one does not find 
himself deceived. 
88. ay aR ag aay 

One who does not keep any watch on the 
movements of the enemy, is like a man who 
sleeps on the branch of a tree. He wakes 
up only to find himself fallen on the ground. 
89. faaan: cada 

Every institution would come to ruin,and 
all limits ( rights ) would be transgressed, 
people would not be able to call anything 
as their own property, if Law would not 
protect. — 
90. eqs gatai 

Danda or Law ( administration ), whose 
disappearance causes the disappearance of 


everything else, is the Duty of the Ksatriya, 
and not asceticism. 
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91. à flat Afe 
What is known as virtue, Hows from 


wealth. His virtue shrinks, who robs him- 
self of his wealth. 


92. qq Aa] A IAL 


When there are no provisions even for 
the day, not to speak of the morrow, such 
poverty is death by inches. 


93. pqr fe aT aay 
What operates to enfeeble one, and his 


friends, that is not Rectitude, that is want 
of Rectitude. 
94. Fa a Waele 

One who stiffles the desire for -acquisi- 
tion, and is satisfied with a little, kills the 
embryo (that might grow to be a man). 
O5. gery FAT QAT: 

For securing allies, wealth is necessary; 
and for securing wealth, allies are neces- 


sary. They are dependent on each other 
mutually. 
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96. at aaa: a faa: 

One who is poor is helpless. ‘That which 
is small is insignificant. Just as the smoke 
follows the wind, so does Rectitude follow 
power. 


97. agea peagi 

That diferent works lead to different 
results, should he noted. Some one draws 
the litter, and another rides on it—-thc 
result of their different preparations. 
98. adı faz gadt 

The two hands look alike, but their 
power is different. ‘lwo calves appear 
similar, but draw different quantity of milk. 
Even twins are not equal in their ability. 


Two equal kinsmen are not equally 
liberal. 


99. q: HMA: FNT: 
He is really poor, who has tittle wealth, 


and few cattle, few servants and few guests; 
and not he whose stature is small. 
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100. qang a sata 


One who chooses tu live on others, and 
he who cooks food for himself alone, or one 
who, in his ennui, takes more food than is 
necessary, are equally misguided. 

101. atest fred 

The wealth that the miser possesses is 
useless. Itis the death of his real self. 
He does not support a friend or an ally. 
One who eats by himself, eats sin. 

102. mona, safaearez, 

Dharma is dharma, because it upholds. It 
upholds the society. That which operates 
to sustain is Rectitude. 

103. at aq adana 

Unless he means to support others, what 
is the good of one’s practising Rectitude ? 
This is the decision arrived at by the sages 
in the Veda. 

104. gaa g Haniel 

To resort to Quietism, and support one’s 

own self alone, is travesty ot Rectitude. 
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That is the way to death, and not the way 
to life. 


105. atag: graa 
Even the fish of the water, or the beasts 
of the forest would attain perfection if self- 


preservation was the goal of life. They have 
to support themselves, and none else. 


106. af gan wart 

Let various people take various acts as 
Duty, but the upkeep of the society is the 
essence of Rectitude. 


107. aaga aama 
One who levies wealth from the dishonest, 
and passes it on tothe honest, making him- 


self the medium of its transmission, knows 
all about Rectitude. 


108. aguna agga 
How could you think of giving up all 
enterprises, and live the life of an impotent 


beggar, bereft of all grace and bereft of all 
property ? 
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109. Aa Aea 


One who acquires wealth by right means, 
and spends it all, for right purposes, realises 
his self and is the real sacrificer. 

110. @ wat gaad aaa 

A sacrifice like that, is now your turn to 
perform. Itis tobe performed by the ac- 
cumulation and distribution of as much 
wealth as possible. If you refuse to do it, 
you would commit the sin of a whole people. 
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The Higher Self 


1. qe ya: gaat 

I shall now tell youthe truth of all truths. 
The sages of yore knew this, and thereby 
reached the goal. 
2. AH AAT A JALATEN, 

Which, when known, will dispell all 
doubts for ever, and which will enable you 


to see all beings in your own Self, as well as 
in Me. 


3. aifaar gaat oth 

There are, in men, two Selves—the Fleet- 
ing (Lower) and the Enduring (Higher) Self. 
The Fleeting one is apparent to all. The 
Real Self is subtle. 


4. JAR: JERIA: 
The Highest Self is other than the Higher 
Self. He is called the Supreme Self. He, 


the Eternal Lord, pervades the three 
worlds, and sustains them all, 
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5 FRAN AVA Bay 

Since I transcend both the Lower Self 
and the Higher Self, I am known as the 
Highest Self, in the Veda as well as in 
secular literature. 
6. ay arAanayay 

He who undeluded knows me thus, as the 
Highest Self, knows the whole truth, and 
serves Me in whatever he does. 


7 RA TA Ta 

Chanted by ‘the Rishis, often and again, 
in various metres, and also established logi- 
cally in the reasoning of the Brahma-Sutra. 
8. afar àa 

Learn that, by reverence, obedience and 
queries. Learned savants would explain 
it to you. 
9% qi gana 

On committing a sin, a person thinks that 
he was not “himself” then. That the 
learned men consider to be the Real Self. 


